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The Doctrines of Grace

Introduction

This study is especially meaningful to me*.  I was exposed to Reformed Theology as a high school student.  I had attended church all of my life and was reasonably well versed in the Scriptures.  I had a love for Christ and a desire to serve him with my life.  However, as I sat and listened to this teaching for the first time, it angered me.  In fact, I got up and walked out on the pastor who was teaching it, even though he had become a good friend of mine.  I could not understand how anyone could believe something that was so terrible and unfair.  I began a two-year journey of finding verses in the Bible that I felt refuted these terrible doctrines and regularly entered into heated debate on the subject.


Then one day my studies brought me to Romans 9.  I read the chapter over and over and could not find any way to get around the plain meaning of the verses.  I turned to my trusted commentaries and found that they either ignored the passage or dealt with it very superficially.  As I wrestled with this passage that I could not explain away I was humbled before God.  I prayed that God would take away my anger and my agenda and allow me to read his Word from a fresh perspective, gaining from it what he wanted me to learn, rather than what I wanted to find.


As I began doing this, I not only realized that the doctrines of grace were true, but they became a great source of confidence and joy to me.  Now I cannot imagine trying to serve the Lord apart from them.


If you are here because you are struggling with these doctrines, or if you are hearing them for the first time, my only request is that you ask God for an open heart and mind as we study.  Feel free to ask questions and challenge my positions.  I am confident that God’s Word is consistent and sufficient to answer your questions.


Finally, I strongly encourage you to continue your study.  Take what I present to you today and scour the Word to see if it is true.  Accept nothing because I say it is true but see if it conforms to God’s Word, which stands alone as our standard of truth.  As you do this I am confident that you will indeed grow in your understanding of grace, and God’s eternal plan for you.  God bless.

Pastor Scott Parsons

2002

*  The bulk of these study notes comes from classes I took with Dr. Robert Reymond while I was studying at Covenant Theological Seminary.

THE ABSOLUTE SOVEREIGNTY OF GOD


A.
God has an eternal plan.  God's plan:



1.
Is eternal





SYMBOL 183 \f "Symbol" \s 10 \h
Psalm 33:10-11 - "The Lord foils the plans of the nations;  He thwarts the 




purposes of the peoples.  But the plans of the Lord stand firm forever, the 




purposes of his heart through all generations."





SYMBOL 183 \f "Symbol" \s 10 \h
Isaiah 46: 9-10 - "Remember the former things, those of long ago;  I am 




God, and there is no other;  I am God, and there is none like me.  I make 




known the end from the beginning, from ancient times, what is still to 





come.  I say:  My purpose will stand, and I will do all that I please."



2.
Is unchangeable





SYMBOL 183 \f "Symbol" \s 10 \h
James 1:17 - "Every good and perfect gift is from above, coming down 




from the father of the heavenly lights, who does not change like shifting 




shadows."





SYMBOL 183 \f "Symbol" \s 10 \h
Job 42:2 - "I know that you can do all things;  no plan of yours can be 





thwarted."





SYMBOL 183 \f "Symbol" \s 10 \h
Psalm 33:11 - See above.



3.
Includes future acts





SYMBOL 183 \f "Symbol" \s 10 \h
Daniel 2:28 - "...but there is a God in heaven who reveals mysteries.  He 




has shown King Nebuchadnezzar what will happen in days to come..."





SYMBOL 183 \f "Symbol" \s 10 \h
Romans 9:11-13 - "Yet, before the twins were born or had done anything good 




or bad, in order that God's purpose in election might stand:  not by works but 




by Him who calls, she was told, `The older will serve the younger.'  Just as it 




is written:  `Jacob I loved, but Esau I hated.'"





SYMBOL 183 \f "Symbol" \s 10 \h
All prophecy


4.
Includes "chance" events





SYMBOL 183 \f "Symbol" \s 10 \h
Proverbs 16:33 - "The lot is cast into the lap, but its every decision is 





from the Lord."




SYMBOL 183 \f "Symbol" \s 10 \h
Job 14:5 - "Man's days are determined; you have decreed the number of 





his months and have set limits he cannot exceed."



5.
Includes "fixed" events





SYMBOL 183 \f "Symbol" \s 10 \h
Luke 22:22 - "The Son of Man will go as it has been decreed, but woe to 




that man who betrays him."





SYMBOL 183 \f "Symbol" \s 10 \h
Proverbs 16:4, 9 - "The Lord works out everything for his own ends, even the 




wicked for a day of disaster.  In his heart a man plans his course, but the Lord 




determines his steps."



6.
Includes the sinful acts of men





SYMBOL 183 \f "Symbol" \s 10 \h
Genesis 50:20 - "You intended to harm me, but God intended it for good 




to accomplish what is now being done, the saving of many lives."





SYMBOL 183 \f "Symbol" \s 10 \h
Romans 8:28 - "And we know that in all things God works for the good 




of those who love him, who have been called according to his purpose."

Daniel 11:36 - "The king will do as he pleases.  He will exalt and magnify himself above every god and will say unheard-of things against the God of gods.  He will be successful until the time of wrath is completed, for what has been determined must take place."

B.
God is sovereignly controlling all things according to this 
plan.  (Eph 1:11, Dan 4:35, Rom 9:16-20)


1.
The physical world (Nature)





SYMBOL 183 \f "Symbol" \s 10 \h
Nahum 1:3 - "The Lord is slow to anger and great in power; the Lord will 



not leave the guilty unpunished.  His way is in the whirlwind and the 




storm, and clouds are the dust of his feet..."



2.
The animal world





SYMBOL 183 \f "Symbol" \s 10 \h
Matthew 10:29 - "Are not two sparrows sold for a penny?  Yet not one of 



them will fall to the ground apart from the will of your Father."



3.
All nations





SYMBOL 183 \f "Symbol" \s 10 \h
Daniel 2:21 - "He changes times and seasons; he sets up kings and 




deposes them..."




SYMBOL 183 \f "Symbol" \s 10 \h
Daniel 4:17 - "The decision is announced by messengers, the holy ones 





declare the verdict so that the living may know that the Most High is 





sovereign over the kingdoms of men and gives them to anyone he wishes 





and sets over them the lowliest of men."





SYMBOL 183 \f "Symbol" \s 10 \h
Isaiah 14:26-27 - "This is the plan determined for the whole world; this 




is the hand stretched out over all nations.  For the Lord Almighty has 




purposed, and who can thwart him?  His hand is stretched out, and who can 



turn it back?"



4.
The free acts of man





SYMBOL 183 \f "Symbol" \s 10 \h
Philippians 2:13 - "...for it is God who works in you to will and to act 




according to his good purpose."





SYMBOL 183 \f "Symbol" \s 10 \h
Ezekiel 36:27 - "And I will put my Spirit in you and move you to follow 




my decrees and be careful to keep my laws."





SYMBOL 183 \f "Symbol" \s 10 \h
Acts 17:26 - "From one man he made every nation of men, that they 




should inhabit the whole earth; and he determined the times set for them 




and the exact places where they should live."





SYMBOL 183 \f "Symbol" \s 10 \h
Proverbs 19:21 - "Many are the plans in a man's heart, but it is the Lord's 



purpose that prevails."



5.
The sinful acts of men

· Acts 4:27-28 - "Indeed Herod and Pontius Pilate met together with the Gentiles and the people of Israel in this city to conspire against your holy servant Jesus, whom you anointed.  They did what your power and will had decided beforehand should happen.
COVENANT THEOLOGY


a.
The Covenant of Grace:




"Covenant theology understands all of history after man's fall into sin as a 
progressive outworking of God's Covenant of Grace.  Beginning with the first 
promise to Adam after the fall and continuing throughout history to the end of the 
ages, God orders all things in view of His single purpose of redeeming a people to 
Himself."




In the Old Testament:




"This covenant (The Covenant of Grace) had a different administration in the 
time of the law than it has in the time of the Gospel.  Its administration under the 




law is called the Old Covenant.  It was administered at that time by promises, 
prophecies, sacrifices, circumcision and the Passover Lamb as well as other 
types and ordinances given to the Jews.  These signs were for that time sufficient 
through the work of the Spirit to instruct and build up God's people in their faith in 
the promised Messiah.  By Him, God's people had full forgiveness of sins and 
eternal salvation."




In The New Testament:




"In the time when Christ, the reality, was revealed, the covenant of grace was 
called the New Covenant.  The ordinances in which this covenant is administered 




are the preaching of the Word and the sacraments of Baptism and the Lord's 




Supper.  Although these are fewer, simpler and outwardly less splendid, in them 




the covenant is revealed more completely, clearly and powerfully to all nations, 




both Jew and Gentile.  There is only one Covenant of Grace under both 




dispensations."


b.
The Relationship Of The Two Time Periods


"Although the distinction between the Old Covenant and the New Covenant 
marks a major structural division within the history of redemption, these two 
great time periods should be seen as relating integrally to one another as promise 


and fulfillment and as shadow and reality.
THE DOCTRINES OF GRACE
A. The Sovereignty of God

An understanding of the doctrine of predestination must begin with an understanding of God's sovereignty.  The universe has been created by God for his eternal purpose, and is therefore His to use in whatever way he deems good to accomplish his purpose.  References which deal with God's sovereignty include:


1)
Job 14:5 - “Man's days are determined; you have decreed the number of his months and 


have set limits he cannot exceed.”


2)
Job 42:2 - “I know that you can do all things; no plan of yours can be thwarted.”


3)
Psalm 33:11 - “But the plans of the Lord stand firm forever, the purposes of his heart 


through all generations.”


4)
Proverbs 16:3-4, 9 - “Commit to the Lord whatever you do, and your plans will succeed.  

The Lord works out everything for his own ends, even the wicked for a day of disaster.  In 

his heart a man plans his course, but the Lord determines his steps.”


5)
Proverbs 19:21 - “Many are the plans in a man's heart, but it is the Lord's purpose 


that prevails.”


6)
Proverbs 20:24 - “A man's steps are directed by the Lord.  How then can anyone 



understand his own way?”


7)
Ecclesiastes 7:14 - “When times are good, be happy; but when times are bad, consider: 


God has made the one as well as the other.  Therefore a man cannot discover anything 


about his future.”


8)
Isaiah 14:26-27 - “This is the plan determined for the whole world; this is the hand 


stretched out over all nations.  For the Lord Almighty has purposed, and who can thwart 


him?  His hand is stretched out, and who can turn it back?”


9)
Jeremiah 10:23 - “I know, O Lord, that a man's life is not his own; it is not for man 


to direct his steps.”


10)
Daniel 11:36 - “The king will do as he pleases.  He will exalt and magnify himself above 

every god and will say unheard-of things against the God of gods. He will be successful 


until the time of wrath is completed, for what has been determined must take place.”


11)
Proverbs 16:4,9 - “The Lord works out everything for his own ends - even the wicked for a 

day of disaster. In his heart a man plans his course, but the Lord determines his steps.”


12)
Acts 17:26 - “From one man he made every nation of men, that they should inhabit the 


whole earth; and he determined the times set for them and the exact places where they 


should live.”

B.  God's Eternal Purpose

In accordance with God's sovereignty, the Bible teaches that God had an eternal purpose for the salvation of his people, which he accomplished in the Christ, our Lord Jesus. Some of the verses dealing with God's eternal purpose are:


1)
Ephesians 3:10-11 - “His intent was that now, through the church, the manifold wisdom of 

God should be made known to the rulers and authorities in the heavenly realms, according 

to his eternal purpose which he accomplished in Christ Jesus our Lord.


2)
Ephesians 1:9-11 - “And he made known to us the mystery of his will according to 


his good pleasure, which he purposed in Christ, to be put into effect when the times 


will have reached their fulfillment; to bring all things in heaven and on earth together 


under one head, even Christ.  In him we were chosen, having been predestined according 

to the plan of him who works out everything in conformity with the purpose  of his will.” 


3)
Romans 8:28 - “And we know that in all things God works for the good of those who love him, who have been called according to his purpose.”


4)
Romans 9:11-13 - “Yet, before the twins were born or had done anything good or bad, in order that God's purpose in election might stand; not by works but by him who calls, she was told, `The older will serve the younger.’  Just as it is written: `Jacob I loved, and Esau I hated.’”


5)
2 Timothy 1:8b-9 - “But join me in suffering for the gospel, by the power of God, who has saved us and called us to a holy life, not because of anything we have done, but because of his own purpose and grace.”

C. God's Eternal Plan of Salvation

God's eternal purpose was to call his chosen people to himself through the work of a Redeemer, the Lord Jesus Christ.  God's purpose and plan for salvation as laid out in the Scriptures, has often been explained through the acronym TULIP.  TULIP deals with the need, means, and application of God's plan of salvation.

T - Total Inability (or total depravity)


This doctrine deals with the condition of the nature of man.  Because of the fall, man's nature has been totally corrupted to the point that in and of himself, there is no good left in him.  He is unable to do good or to even reach out to God, because his sinful nature desires only to do that which is evil; mankind is "dead" to God.  The following verses address man's fallen nature:


1)
Romans 3:10-13 - “As it is written, `There is no one righteous, not even one; there is no 


one who  understands, no one who seeks God.  All have turned  away, they have together 

become worthless; there is  no one who does good, not even one.  Their throats are open 


graves; their tongues practice deceit.  The poison of vipers is on their lips.’”


2)
Romans 3:23 - “For all have sinned and fall short of the glory of God.”


3)
1 Corinthians 2:14 - “The man without the Spirit does  not accept the things that come 


from the Spirit of God, for they are foolishness to him, and he cannot understand them, 


because they are spiritually discerned.”


4)
Romans 8:5-8 - “Those who live according to the sinful nature have their minds set on 


what that nature desires; but those who live in accordance with the Spirit have their minds 

set on what the Spirit desires.  The mind of sinful man is death, but the mind controlled by 

the Spirit is life and peace; the sinful mind is hostile to God.  It does not submit to God's 


law, nor can it do so.”


5)
Ephesians 2:1-4 - “As for you, you were dead in your  transgressions and sins, in which 


you used to live when you followed the ways of the world and of the ruler of the kingdom 

of the air, the spirit who is now at work in those who are disobedient.  All of us also lived 

among them at one time, gratifying the cravings of our sinful nature and following its 


desires and thoughts.  Like the rest, we were by nature objects of wrath.  But because of 


his great love for us, God, who is rich in mercy, made us alive with Christ even when we 


were dead in transgressions.”


6)
Colossians 2:13 - “When you were dead in your sins and in the uncircumcision of your 


sinful nature, God made you alive with Christ.”

U - Unconditional Election

God, out of his eternal purpose and infinite mercy, before the world even began, elected to save some men from the eternal punishment that their sin demanded.  Since man is dead in his sin and unable to do anything that can make himself right before God, it stands to reason that God's election is absolutely unconditional; not depending upon any work, or anything within the person:


1)
Ephesians 1:4 - “For he chose us in him before the creation of the world to be holy and blameless in his sight.  In love he predestined us to be adopted as his sons through Jesus Christ, in accordance with his pleasure and will.”


2)
Romans 8:29-30 - “For those God foreknew he also  predestined to be conformed to the likeness of his  Son, that he might be the firstborn among many brothers.  And those he predestined, he also called; those he called, he also justified; those he justified, he also glorified.”


3)
Romans 9:11-13 - “Yet before the twins were born or had done anything good or bad, in order that God's  purpose in election might stand: not by works but by  him who calls, she was told, `The older will serve the younger.’  Just as it is written: `Jacob I loved, but Esau I hated.’”


4)
Ephesians 2:8-10 - “For it is by grace you have been saved, through faith-- and this not from yourselves, it is the gift of God-- not by works, so that no one can boast.  For we are God's workmanship, created in Christ Jesus to do good works, which God prepared in advance for us to do.”

L - Limited (Definite) Atonement

This doctrine deals with the nature and extent of Christ's work on the cross, and the scope of its application. The question has to be asked, “What did Christ actually accomplish on the cross?”.  Some will answer that Christ's death “made it possible” for men to be saved, or “gave men a choice” concerning their eternal destiny.  What this means is that Christ's death, in and of itself, actually accomplished nothing.  It provided “possibilities”, but actually saved no one.  The saving work is ultimately left to man, who must save himself by the “work of faith” in accepting Christ as Savior.  This view is faulty for a number of reasons.  First, it assumes that man has within himself the ability to seek God and to do good.  We have already seen that the Scriptures describe sinful man as being dead in his sin, and unable, because of his sinful nature, to do anything good.  Second, to require man to come to Christ by his own ability means that there is a “work” that must be done by man to insure his salvation; that it is not entirely by grace.  But salvation is entirely by grace!  We have seen in Eph.2:8-10 that even our saving faith is not from ourselves, but is a gift from God.  Third, Christ's sacrifice on the cross did not secure “possibilities”, but it was a substitutionary atonement that actually atoned for the sins of the elect (Rom 3:25, Heb 2:17).  On the cross, Christ actually paid the penalty for sin!  If the penalty has been paid for, then those for whom he died are actually redeemed. (for passages dealing with the substitutionary nature of the atonement, and the benefits it secured, see Rom 5:10; Eph 2:16; Col 1:20-22; 2:13-15; 1 Cor 5:7; Heb 2:9-10; 2:14-17; 7:27; 9:11-15,26,28; 10:10-14; 1 Pet 2:24; Rev 5:9-10).


Who then did Christ die for?  Who are the redeemed?  Obviously not every man's sin has been atoned for, so it must be those who were chosen by God before the foundation of the world; the elect.  Passages which deal with a limited atonement are:


1)
Eph 1:11-12 - “In him we were also chosen, having been predestined according to the plan of him who works out everything in conformity with the purpose of his will, in order that we, who were the first to hope in Christ, might be for the praise of his glory.”


2)
Acts 13:48 - “When the Gentiles heard this, they were glad and honored the word of the Lord; and all who were appointed for eternal life believed.”


3)
John 17:9,24 - “I pray for them.  I am not praying for the world, but for those you have given me, for they are yours... Father, I want those you have given me to be with me where I am, and to see my glory.”


4)
John 15:16,19  - “You did not choose me, but I chose  you and appointed you to go and 


bear fruit -- fruit that will last... If you belonged to the world, it would love you as it's 


own.  As it is, you do not belong to the world, but I have chosen you out of the world.”

5)
John 10:3b-5 - “He calls his own sheep by name and leads them out.  When he has brought out all his own, he goes on ahead of them, and his sheep follow him because they know his voice.  But they will never follow a stranger because they do not recognize a stranger's voice.”


6)
Romans 8:28-30 - see above


7)
Matt 11:27 - “No one knows the Son except the Father, and no one knows the Father except the Son and those to whom the Son chooses to reveal him.” 


8)
Matt 22:14 - “For many are invited, but few are chosen.”


9)
Matt 20:28 - “...just as the Son of Man did not come to be served, but to serve, and to give 

his life as a ransom for many.”


10)
Heb 9:15 - “For this reason Christ is the mediator of a new covenant, that those who are 


called may receive the promised eternal inheritance-- now that he has died as a ransom to 

set them free from the sins committed under the first covenant.”
I - Irresistible Grace  (effectual calling)


Now that we have determined the effectiveness and scope of Christ's sacrifice, we have to consider how the benefits of the cross are applied to the elect.


The skeletal framework for the application of Christ's benefits are found in Rom 8:29-30.  In this great chapter where he lays out the reasons for the certain and final glorification of the Christian, Paul affirms the following:


(28) And we know that with reference to those who love God all things are working together for good, with reference to those who are called according to his purpose; (29) because those whom he foreknew, he predestined to be conformed to the image of his Son, that He might be the firstborn among many brothers (our salvation is not an end in itself, but it is a means to a more ultimate end!).  (30) And those whom he predestined, those (the same group he predestinated, not another group or part of that group) He called; and those he called, those (the same group he called, not another group, or part of that group) He justified; and those whom he justified, those (the same group he justified, not another group or part of that group) He glorified.


So God effectually brings to salvation those he has chosen.  Some of the passages which deal with irresistible grace (or effectual calling) are:


1)
Romans 8:30 - see above


2)
1 Corinthians 1:9 - “God, who has called you into fellowship with his Son Jesus Christ our Lord is faithful.” 


3)
Gal 1:15 - “But when God, who set me apart from birth and called me by his grace was pleased...” 


4)
Eph 1:17-18 - “I keep asking that the God of our Lord Jesus Christ, the glorious Father, may give you the Spirit of wisdom and revelation, so that you may know him better.  I pray also that the eyes of your heart may be enlightened in order that you may know the hope to which he has called you, the riches of his glorious inheritance in the saints.”


5)
1 Thess 5:23-24 - “May God himself, the God of peace, sanctify you through and through.  May your whole spirit, soul and body be kept blameless at the coming of our Lord Jesus Christ.  The one who calls you is faithful and he will do it.”


6)
2 Thess 2:13-14 - “But we ought always to thank God for you, brothers loved by the Lord, because from the beginning God chose you to be saved through the sanctifying work of the Spirit and through belief in the truth.  He called you to this through our gospel, that you might share in the glory of our Lord Jesus Christ.”


7)
2 Tim 1:9 - “...by the power of God, who has saved us and called us to a holy life-- not because of anything we have done but because of his own purpose and grace.” 


8)
1 Pet 5:10 - “And the God of all grace, who called you to his eternal glory in Christ, after you have suffered a little while, will himself will restore you and make you strong, firm, and steadfast.”


9)
1 Cor 7:22 - “For he who was a slave when he was called by the Lord is the Lord's freedman; similarly, he who was a free man when he was called is Christ's slave.”


10)
2 Pet 1:3 - “His divine power has given us everything we need for life and godliness through our knowledge of him who called us by his own glory and goodness.”


11)
Heb 3:1 - “Therefore, holy brothers, who share in the heavenly calling, fix your thoughts 

on Jesus, the apostle and high priest whom we confess.”


12)
Jn 6:44, 63-65 - “`No one can come to me unless the  Father who sent me draws him, and I 

will raise him up at the last day...The Spirit gives life; the flesh counts for nothing.  The 


words I have spoken to you are spirit and they are life.  Yet there are some of you who do 

not believe.’  For Jesus had known from the beginning which of them did not believe and 

who would betray him.  He went on to say, `This is why I told you that no one can come to 

me unless the Father has enabled him.’”


13)
Phil 1:28-29 - “...This is a sign to them that they will be destroyed, but that you will be 


saved-- and that by God.  For it has been granted to you on  behalf of Christ not only to 


believe on him, but also to suffer for him...”

P - Perseverance of the Saints

In the same way that our salvation rests fully in the work and grace of God, so our remaining in God's grace likewise is dependent on his grace and faithfulness, not our own works.  Therefore we can rest assured that for those whom God has called and justified, he will assuredly bring to glorification.  We can never "lose our salvation".  Some passages that speak to the perseverance of the saints are:


1)
John 10:28-29 - “I give them eternal life, and they shall never perish; no one can snatch them out of my  hand.  My Father, who has given them to me, is greater than all; no one can snatch them out of my  Father's hand.”


2)
Rom 8:35-39 - “Who shall separate us from the love of Christ?  Shall trouble or hardship or persecution or famine or nakedness or danger or sword?  As it is written:  `For your sake we face death all day long; we are considered as sheep to be slaughtered.’  No, in all these things we are more than conquerors through him who loved us.  For I am convinced that neither death nor life, neither the present nor the future, nor any powers, neither height nor depth, nor anything else in all creation, will be able to separate us from the love of God that is in Christ Jesus our Lord.”


3)
Phil 1:6 - “...being confident of this, that he who began a good work in you will carry it on to completion until the day of Christ Jesus.”


The Doctrines of Grace, which include the doctrine of predestination, can be summed up as follows:  It is God who initiates salvation, who continues it, and who will one day bring it to its completion.


Many will respond to this study by saying that if this is true, then God is unjust and unfair.  But as you study more about these doctrines, I pray that you will begin to see them as accurate descriptions of God's justice and mercy.


Paul obviously faced many of the same questions in his teaching of these truths.  I would like to leave you with Paul's answer to these charges:


"What then shall we say?  Is God unjust?  Not at all! For he says to Moses, `I will have mercy on whom I have mercy, and I will have compassion on whom I have compassion’.  It does not, therefore, depend on man's desire or effort, but on God's mercy.  For the Scripture says to Pharaoh:  `I raised you up for this very purpose, that I might display my power in you and that my name might be proclaimed in all the earth.’  Therefore God has mercy on whom he wants to have mercy, and he hardens whom he wants to harden.


One of you will say to me:  `Then why does God still blame us?  For who resists his will?’  But who are you, O man, to talk back to God?  Shall what is formed say to him who formed it, `Why did you make me like this?'  Does not the potter have the right to make out of the same lump of clay some pottery for noble purposes and some for common use?


What if God, choosing to show his wrath and make his power known, bore with great patience the objects of his wrath-- prepared for destruction?  What if he did this to make the riches of his glory known to the objects of his mercy, whom he prepared in advance for glory-- even us, whom he also called, not only from the Jews, but also from the Gentiles?  As he says in Hosea:  `I will call them "my people" who are not my people; and I will call her "my loved one" who is not my loved one".

Doctrine of Predestination:  Appendix 1


Many Arminians will use Romans 8:29 to argue that any predestination done by God is due to his foreknowledge; by which they mean his prescience (intellectual foresight). However it is commonly accepted that the Hebrew verb yadah (to know), and the Greek verb ginosko (to know) can mean something on the order of "to know intimately", "to set one's affections upon", or "to have special loving regard for". Some of the passages which reflect this understanding are:


1)
Gen 4:1 - “Adam lay (yadah) with his wife Eve...”


2)
Gen 18:19 - “For I have chosen (yadah) him, so that...”


3)
Ex 2:25 - “So God looked on the Israelites and was concerned (yadah) about them.”


4)
Ps 1:6 - “For the Lord watches over (yadah) the way of the righteous...”


5)
Ps 144:3 - “O Lord, what is man that you care for (yadah) him...”


6)
Jer 1:5 - “Before you were in the womb I knew (yadah) you...”


7)
Hosea 13:5 - “I cared for (yadah) you in the desert...”


8)
Amos 3:2 - “You only have I chosen (yadah) of all the families of the earth...”


9)
Matt 7:23 - “Then I will tell them plainly, I never knew (ginosko) you.”


10)
1 Cor 8:3 - “But the man who loves God is known (ginosko) by God.”


11)
Gal 4:9 - “But now that you know (ginosko) God, or rather are known (ginosko) by God...”


12)
2 Tim 2:19 - “Nevertheless, God's solid foundation stands firm, sealed with this inscription:  `The Lord knows (ginosko) those who are his...’”


13)
1 Jn 3:1 - “How great is the love the Father has lavished on us, that we should be called children of God!  And that is what we are!  The reason the world does not know (ginosko) us is that it did not know (ginosko) him.”


There is no reason that the import of the word "know" should not be applied to "foreknow" in this passage, as well as in 11:2, where the thought of election is patently present.  Therefore the translation or understanding of "those he foreloved", or "those he set his heart upon in covenantal love" are perfectly sound exegetically, and are consistent with the understanding of the passage.

Doctrine of Predestination:  Appendix 2

(Material used from the work of Robert L. Reymond)


There are several passages which relate the saving work of Christ to "all men", and that he died for the "world". How are these passages to be understood in light of the study we have just conducted?  Do they weaken or even overturn the doctrines we have just looked at?  These are important passages which must be carefully looked at and taken seriously.

The "all" passages

There are a number of passages in the N.T. which are alleged to teach, because of the presence of the Greek word pas ("all" or "every"), a universal reference for the saving work of Christ (John 12:32; Rom 5:18, 8:32; 1 Cor 15:22; 2 Cor 5:14-15; 1 Tim 2:5-6; Tit 2:11; Heb 2:9) or a universal saving will on God's part (Rom 11:32; 1 Tim 2:4; 2 Pet 3:9). It should be noted as we start that "all men" is not a self defining term, and the meaning of the phrase must be determined by the context of the passage, and in light of other Scripture.  Before we begin looking at the "problem passages", we need to see other places in Scripture where the phrase "all men" can have varied meanings.


Matthew 10:22 - When Jesus tells his disciples that "all men" will hate them, we understand that he does not mean "every man without exception", but non-Christians.

Acts 26:4 - When Paul says "all the Jews", he cannot possibly mean that every Jew in the world knew his life story.  Instead it is obvious he is referring to all those Jews who knew him and had had some form of relationship to him.


1 Corinthians 15:27 - Here the Scriptures themselves limit the use of "pas".  It explains that when the Psalmist says that God put "everything" (pas) under his feet, it cannot include God!  Therefore we understand that it cannot mean "everything without exception".


Joel 2:28; Acts 2:17 - We see in these passages the promise and fulfillment that God would pour out his Spirit on "all flesh".  I have not found any commentator that would suggest that God has poured out his Spirit on "all men without exception".  Instead, the context of both Joel and Acts makes it clear that God was to pour out his Spirit on "all kinds of men".  Young and old, men and women, slave and free, (later we see Jew and Gentile), "everyone who calls on the name of the Lord will be saved"(Acts 2:21).


1 Timothy 6:10 - Similarly, no one would take the phrase "the root of all evil" and take it to mean that money alone is the cause of all the evil and sin that mankind has participated in.  Instead, it is clearly understood that money is the root of "all kinds of evil", and is translated thus by both the NASB and NIV.  Even at this, we again understand that this does not mean "every kind of evil without exception", but "many kinds of evil".  So again we see that "all" does not have to mean "every one without exception".


Now we will look at the passages which are in question:


John 12:32 - It is clear from our own understanding of the world and sinful people, and from Jesus statements elsewhere (e.g., Matt 25:31-46; John 5:28-29; 6:70-71; 17:12), that he did not mean that every man without exception would come to him.  As we look at the context of the passage, we see that there were Greeks present who had asked to see the Lord (v.20).  Obviously, Jesus was meaning that he would draw "all kinds of men" to himself.  His message was not an exclusive one to the Jews, but included "all men".


Romans 5:18b - From the context of Romans 5:18b, it is apparent, when Paul declared that "by one righteous act [the free gift] unto justification of life [shall come] unto all  men", that just as he intended the first occurrence of the "all men" phrase in 18a to refer to all those "in Adam" who were represented by him, so also he intended the second "all men" phrase in 18b to refer within it's theological context not to all men without exception, but only to all those "in Christ", who are represented by him.  The same must be said of Paul's second use of "the many" in 5:19, and his statement "in Christ shall all be made alive," in 1 Cor 15:22.  In the last case, he clearly means "all men [who are] in Christ" shall be made alive; the only alternative is to conclude that Paul teaches here universal resurrection unto salvation.


Romans 8:32 - Those to whom Paul refers by his "us all" in Romans 8:32 are clearly to be restricted by the contextual universe of the passage to those whom God predestines, calls, justifies, and glorifies (8:30), to those whom God has chosen (8:33), to those for whom Christ is interceding (8:34), and to those who shall never be separated by anything from the love of God in Christ Jesus (8:35-39).  Clearly, the "all" to whom Paul refers in Romans 8:32 are the elect.


2 Corinthians 5:14-15 - All those for whom Christ died are said in Scripture, by virtue of their spiritual union with him, to have died with Christ and to have risen with him to newness of life.  This definitive breach with the old life of sin affords the basis for the inevitable experiential and progressive sanctification which flows out of that same union with Christ (Rom 6:14; 17-22).  But neither Scripture, history  nor Christian experience justifies the conclusion that all men in fact have lived, do live, or shall live out their lives as victors over the power of sin by virtue of and in the power of that union with Christ of which the Scriptures speak.  This victory may be ascribed only to believers in Christ, only to "saints" who "died with Him and rose with Him to newness of life" (Rom 6:24), who "no longer live for themselves but for Him who died for them" (2 Cor 5:15).  Accordingly, it follows irresistibly, as night follows day, that the "all" for whom Christ savingly died are equivalent to God's elect, Christ's "saints", that is, His church, and must be restricted in our thinking to the same. (Cf.Murray, Redemption--Accomplished and Applied, pp. 69-71)


In his sermon on 2 Cor 5:14-15, J. Gresham Machen inquires into what Paul meant by the word "all" in this passage:


"Well, I suppose our Christian brethren in other churches, our Christian brethren who are opposed to the Reformed faith might be tempted to make the word "all" mean, in this passage, "all men"; they might be tempted to make it refer to the whole human race.  They might be tempted to interpret the words `Christ died for all men everywhere whether Christians or not'.


But if they are tempted to make it mean that, they ought to resist the temptation, since this passage is really a very dangerous passage for them to lay stress on in support of their view.


In the first place, the context is dead against it... All through this passage Paul is speaking not of the relation of Christ to all men, but of the relation of Christ to the church.


In the second place, the view that "Christ died for all men" proves too much.  The things that Paul says in this passage about those for whom Christ died do not fit those who merely have the gospel offered to them; they fit only those who accept the gospel for the salvation of their souls.  Can it be said of all men, including those who reject the gospel or have never heard it, that they died when Christ died on the cross; can it be said of them that they no longer live unto themselves but unto the Christ who died for them? Surely these things cannot be said of all men, and therefore the word "all" does not mean all men. (God Transcendent and Other Sermons, pp.134-135)


1 Timothy 2:5-6 - Paul's statement in 1 Tim 2:5-6, "Christ Jesus, who gave himself as a ransom for all", must be interpreted in harmony with his earlier statement, "God our Savior, who wills all men to be saved" (2:3-4).  Paul's earlier statement cannot possibly be construed to mean that God decretally wills the salvation of all men without exception, not only because such an interpretation would require the necessary implication that all men without exception will in fact be saved, which is denied by such verses as Matt 7:23 and Matt 25:46, but also because such an interpretation conflicts with several Pauline and other New Testament declarations to the effect that before the creation of the world God chose only some men to salvation (cf. Rom 8:28-30; 9:11-23; 11:6-7, 28; Eph 1:4-5, 11; 2 Thes 2:13; 2 Tim 1:9).  Nor is it likely that Paul means that God wishes or desires the salvation of all men without exception, for surely what God desires to come to pass, he could and most likely would have decreed to come to pass.  Therefore, Paul's earlier statement is best understood to mean that God wills (that is, decrees) to save all categories of men, but not all men without exception.  This interpretation receives support both from the later "all kinds of evil" construction in 6:10 which we have already considered and from Paul's earlier usage of "all men" in 2:1 which is also best taken this way.  Not only would "prayers, intercessions, and thanksgivings" in behalf of all men without exception be positively evil, for such prayers would then need to be offered for the one who has committed the "sin unto death" which John does not encourage (1 John 5:16) and also in behalf even of the dead, but also Paul's following phrase in 2:2a, "for kings and all those  who are in authority", indicates that he was thinking in terms of categories of men--that is, all kinds of men-- when he urges "prayers, intercessions, and thanksgivings to be made in behalf of all men".  In sum, Paul urges that prayers be offered in behalf of all classes of men--even kings and governors--because God has willed all classes of men--even kings and governors--to be saved.  When Paul then declares in 2:5-6 that Christ "gave himself as a ransom for all", he doubtless presumes that he will be understood, against the earlier contextual background, to mean that Christ died for particular men in all those categories of men whom God wills to save.


Titus 2:11 - Again, it is evident from Scripture, history, and Christian experience that the grace that has appeared in Jesus Christ is not, in fact, actually saving all men without exception nor has salvific grace even appeared to all men without exception, much less saved them.  It is true, of course, that salvific grace did appear in a very special way when Christ came "for us men and for our salvation", and holds out the prospect of salvation to all who will believe.  In this respect there is surely a universality about the saving grace of God in Christ.  But beyond this sense of universality, for the reasons already stated, most likely not even the Arminian would insist upon pressing the literalness of the "all men" expression here so as to encompass all men without exception.  As a matter of fact, as we have seen elsewhere already, because Paul refers in the immediately preceding context to "older men" (2:2) and "older women" (2:3), to "young women" (2:4) and "young men" (2:6), and to "slaves" and "masters"(2:9), most likely he is again thinking in terms of all categories of men (even slaves) and not of all men without exception when he speaks of "all men".  And it is not an insignificant feature of the passage that the emphasis in the context moves immediately from the "all men" to the redeemed community (cf. the immediately following "teaching us" and "we should live"), giving again virtually the sense that the "all men" to whom grace has savingly appeared is to be defined in terms of the redeemed community--the church (note: "all men, teaching us").  And of that community envisioned by the "us" and "we", Paul declares that Jesus Christ "gave himself for us that he might redeem us from all lawlessness and to purify for himself a special people, eager to do what is good" (2:14).  So in the very context where some would urge a universality for Christ's atoning work, the particularity  of the intention behind Christ's cross work and the speciality of the redeemed community resulting from that cross work receive the emphasis.


Hebrews 2:9 - The statement in Hebrews 2:9 to the effect that Jesus was made a little lower than he angels “so that by the grace of God he might taste death for everyone” has been interpreted by proponents of a universal atonement to mean that Christ's death has significance for all men distributively without exception.  But this interpretation cannot be exegetically sustained.  Those for whom he "tasted death", that is, died, are immediately described as those "many sons" whom God intended to bring to glory (2:10), the "sanctified" who with the Sanctifier are of the same family (2:11), Christ's "brethren" in whose likeness He was made when He became man (2:11, 12, 17), Christ's "children" whom God had given Him (2:13), and "Abraham's seed" whom He came to help (2:16).  Nothing in the context would support a universalistic application of Christ's death to allow men without exception; to the contrary, the entire context suggests that it is Christ's own who is the referent in the writer's "everyone".


Romans 11:32 - The next verse we will consider is Romans 11:32: "God has bound all over to disobedience in order that he might show mercy to all." The Arminian alleges that the second half of the verse should be understood to teach that God's reach of mercy is as expansive and all-encompassing as the disobedience of men is said to be in the first half of the verse which, they argue, is just to say that God wills his salvific mercy for all men without exception.  Two things cry out to be said in response.  First, it is incredible that

the Arminian would use this verse at all to teach his universalism, for at the same time, in the interest of making room for human freedom as the decisive factor in men's salvation, he must completely ignore its primary lesson, that it is God who is the sovereign subject of both verbs.  He is the one who is first credited with sovereignly shutting "all" up to disobedience in order that He may show mercy to all. Where is there any room for the human will as the decisive factor in salvation in this Pauline declaration (cf.Rom 9:11-16)?  Second, as everywhere else, the double "all" here must be interpreted by the context.  To do this, I will cite B.B. Warfield's exposition of the verse:


We must not permit to fall out of sight the fact that the whole extremity of assertion of the ninth chapter [of Romans] is repeated in the eleventh; so that there is no change of conception or lapse of consecution observable as the argument develops, and we do not escape from the doctrine of predestination of the ninth chapter in fleeing to the eleventh.  This is true even if we go at once to the great closing declaration of 11:32, to which we are often directed as to the key to the whole section--which, indeed, it very much is: `For God hath shut up all unto disobedience, that he might have mercy upon all.'  On the face of it there could not readily be framed a more explicit assertion of the Divine control and the Divine initiative than this; it is only another declaration that he has mercy on whom he will have mercy, and after the manner and in the order that he will.  And it certainly is not possible to read it as a declaration of universal salvation, and thus reduce the whole preceding exposition to a mere tracing of the varying pathways along which the common Father leads each individual of the race severally to the common goal.  Needless to point out that thus the whole argument would be stultified, and the Apostle convicted of gross exaggeration in tone and language where otherwise we find only impressive solemnity, arising at times into natural anguish.  It is enough to observe that the verse cannot bear this sense in its context. Nothing is clearer than that its purpose is not to minimize but to magnify the sense of absolute dependence on the Divine mercy, and to quicken apprehension of the mystery of God's righteously loving ways; and nothing is clearer than that the reference of the double "all" is exhausted by the two classes discussed in the immediate context,-- so that they are not to be taken individualistically but, so to speak, racially.  The intrusion of the individualistic- universalistic sentiment, so dominant in the modern consciousness, into the interpretation of this section, indeed, is to throw the whole into inextricable confusion.  Nothing could be further from the nationalistic-universalistic point of view from which it was written, and from which alone Paul can be understood when he represents that in rejecting the mass of contemporary Jews God has not cast off His people, but, acting only as he had frequently done in former ages, is fulfilling his promise to the kernel while shelling off the husk. (Predestination, Biblical and Theological  Studies)


Clearly, "nationalistic/universalistic"--referring to. . all elect Jews and Gentiles--is the sense in which the double "all" must be understood in 11:32.


2 Peter 3:9 - Finally, there is the statement of 2 Peter 3:9 which the universalist alleges also teaches a universal saving will in God: "[The Lord] is patient with you, because He does not want any to perish, but all to come to repentance." But again, the contextual universe will allow no such conclusion,  In 3:8, Peter addresses those to whom he is writing as "Beloved", a term everywhere acknowledged to be a term for Christians.  Then to them he says: "[The Lord] is patient with you" (referring to the Christians he is addressing), offering as his ground for this reassuring promise to Christians the truth: "because he does not want any [of you] to perish, but all to come to repentance." Clearly the referent of his "any" and his "all" are the Christians to whom he has been speaking, and his point is God's concern for the church:  the Lord, he says, is delaying His coming in order that He might bring the whole people of God to repentance.  To argue to the contrary, that is, “to argue that because God would have none of those to perish, but all of them to come to repentance, therefore he hath the same will and mind towards all and everyone in the world (even those to whom he never makes known his will, nor ever calls to repentance, if they never once hear of his way of salvation), comes not much short of extreme madness and folly.” (Owen, The Death of Death in the Death of Christ, p.236)

The "world passages"

Those who espouse a universal and unlimited atonement also seek to marshal to their side, in addition to the verses above, certain other verses which contain the word "world" (kosmos).  For example, they allege that John's use of "world" in John 3:16, his reference to "the whole world" in 1 John 2:2, and Paul’s use of "world" in 2 Corinthians 5:19 place the correctness of their view beyond all doubt.  These advocates must assume, of course, that the word "world" in these verses necessarily refers to men, and indeed, to "all individuals without exception".  But does it?  As we noted earlier concerning the phrase "all men", the same is true for the word "world": it is not a self-defining term; it can have a variety of meanings as even a cursory analysis will demonstrate.  For instance, while it is certainly true that in some verses (for example, Romans 3:19) "world" refers to all men (but even here there is one exception!), in Romans 1:8 and Colossians 1:6 "world" has reference to the "world" of the Roman Empire; in Romans 11:12 "world" refers to other men over against Christ's disciples, the latter being excepted from the group designated the "world"; and in 1 John 2:15 "world" even has an ethical connotation and is synonymous for the evil system which stands over and against God and which is hostile to all that God is and approves.


John 3:16.  Accordingly, when John declared that "God so loved the world that He gave His one and only Son, that whoever believes in Him shall not perish but have eternal life", quite likely he intended by the word "world" what he intended by it in 1 John 2:15.  In Warfield's brilliant exposition of John 3:16, after demonstrating that the word "world" cannot meaningfully refer to all men without distinction without bringing disrepute upon the love of God which receives the emphasis in the verse, he offers the following observation on the word "world" as it occurs therein:


"[The term "world"] is not here a term of extension so much as a term of intensity.  Its primary  connotation is ethical, and the point of its employment is not to suggest that the world is so big that it takes a great deal of love to embrace it all, but that the world is so bad that it takes a great kind of love to love it at all, and much more to love it as God has loved it when He gave His son for it...The passage was not intended to teach, and certainly does not teach that God loves all men alike and visits each and every one alike with the same manifestations of His love: and as little was it intended to teach or does it teach that His love is confined to a few especially chosen individuals selected out of the world.  What it is intended to do is to arouse in our hearts a wondering sense of the marvel and mystery of the love of God for the sinful world--conceived here, not quantitatively but qualitatively as, in its very distinguishing characteristic, sinful. ("God's Immeasurable Love", Biblical and Theological Studies, p. 516).


1 John 2:2.  With respect to 1 John 2:2, where John writes: "He is the propitiation for our sins, and not only for ours but also for the whole world", Murray writes:  “...we can find several reasons why John should have said `for the whole world’ without in the least implying that his intent was to teach what the proponents of universal atonement allege.  There is good reason why John should have said "for the whole world" quite apart from the assumption of universal atonement.


1.
It was necessary for John to set forth the scope of Jesus propitiation--it was not limited in its virtue and efficacy to the immediate circle of disciples who had actually seen and heard and handled the Lord in the days of his sojourn upon the earth (cf.  1 John 1:1-3), nor to the circle of believers who came directly under the influence of the apostolic witness (cf. 1 John 1:3,4).  The propitiation which Jesus himself is extends in its virtue, efficacy, and intent to all in every nation who through the apostolic witness came to have fellowship with the Father and the Son (cf. 1 John 1:5-7).  Every nation and kindred and people and tongue is in this sense embraced in the propitiation.  It was highly necessary that John...should stress the ethnic universalism of the gospel...


2.
It was necessary for John to emphasize the exclusiveness of Jesus as the propitiation.  It is this propitiation that is the one and only specific for the remission of sin.  [In other words, if the world has a propitiation at all, Jesus is it.  This is the sense, I would submit, in which 1 John 4:14 and John 4:42 also should be taken:  when John here and the Samaritans earlier declare that Jesus is "the Savior of the world", they are saying that He and He alone is "the world's Savior".  If he is not, then the world has no Savior.-- RLR]


3.
It was necessary for John to remind his readers of the perpetuity of Jesus propitiation.  It is this propitiation that endures as such through all ages...  Hence the scope, the exclusiveness, and the perpetuity of the propitiation provided sufficient reason for John to say, "not for ours only, but also for the whole world".  And we need not suppose that John was here enunciating a doctrine of propitiation that is distributively universal in its extent.


(Redemption--Accomplished and Applied, pp.73-74)


2 Corinthians 5:19.  Finally, with respect to Paul's statement in 2 Corinthians 5:19: "God was, in Christ, reconciling a world unto Himself, not imputing to them their

sins," it is enough to simply note that the "world" before Paul's mind here could not possibly have been all men without exception, because about this "world" of men he says that God was not imputing their sins to them.  This is manifestly not true of men distributively in a universal sense.  Moreover, the "world" of 5:19 is synonymous with the "us" of 5:18, about whom it is said still further in 5:21 that Christ was made sin for them that they might become the righteousness of God in him.  Beyond all controversy, this cannot be descriptive of mankind without exception.  Manifestly, the "world" here is the world of pardoned believers who are being declared righteous in God's sight, only for the sake of the righteousness of Christ imputed to them, which they receive through faith alone.  (Cf. Owen, The Death of Death in the  Death of Christ, pp.227-228)

To the Glory of God Alone
NOTE:
This is not an exhaustive study of the doctrine of predestination!  If you have a desire to learn more, I would be glad to recommend further study materials.  I have typed many verses out to facilitate your study.  I hope that you will take the time to look the passages up for yourself and study them in their context, making sure that what is contained here is accurate. 

Additional Notes

